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PREFACE

It will doubtless come as a surprise to most people that a book of this size can be written on the subject
of the after-death states and processes. We are deeply imbued with the idea that nothing on it can be
known; any ideas we may have are most likely to be based on our religious belief. What follows,
however, purports to be an authoritative account by those who do know. The book tells us something
about these knowers, and not only what they know, but how they come to know it. It is all strange territory
for the great majority. Perhaps to start with it should be regarded as a story, but as we read, the story
unfolds in such a way as to become credible. We begin to master a set of strange ideas, a strange
terminology, a mass of detail which eventually aggregates into a wonderfully comprehensive concept of
such significant meaning for us that we wonder how we ever managed happily without it. It then certainly
ceases to have the character of a story.

This book is presented to two classes of reader; 1) the interested 'lay' reader who has begun seriously to
enquire as to what goes on after death and 2) the student of Theosophy. Theosophy is the immense and
comprehensive system of thought introduced at the end of the nineteenth century. It is a compendium of
aspects of the Ancient Wisdom scattered widely throughout world literature in numerous philosophical
and religious writings. To these it adds explanations and some material never made public before.
Students of Theosophy will be familiar with the esoteric constitution of man and the main after-death
stages. For the lay man, what is written here must come as a revelation. There is much information, of an
‘authoritative' nature, , whereas previously virtually nothing has been made public. It is to accommodate
this lay reader that the Introductory Information has been given. This is necessary for the understanding
of what follows. It is rudimentary and incomplete but it is hoped enough is given to make the earlier
extracts in the numbered Sections intelligible. The later material will then become virtually self
explanatory. The book comprises a mass of information, with much duplication, but at each iteration
something is added, some more information, further explanation, a different point of view, all helping to
paint a richer picture.

The book is a compilation making available in one volume all the information given in the 'theosophical'
classics. It tells of the universal process of the cyclic coming and going of everything in existence. The
birth, death and re-birth of men are included in this process. The story also tells something of the
universal law which governs the process and what happens in the period between lives. All references to
the subject have been quoted verbatim, and the references to the source books given.

A problem arose in the compilation as to the order in which the extracts should be arranged. They could
have been in date order, or by the books from which they were taken, or in the order of the after-death
processes, from dying to re-birth. This last was chosen. The material is arranged in Sections, each
Section dealing with a phase of what happens after death. The account mainly relates to the normal case
of someone dying peacefully at the end of a normal life-span. There are, however, exceptions to the
normal rule. Information about these exceptional cases is given. Much information of a general character
not specially related to any one of these phases is included. The Table of Contents gives a descriptive
title to each Section.

Very little 'connective tissue' has been inserted between extracts, and then only when it was felt to be
necessary.
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The great mass of this information on death and the hereafter was given out, amongst much else, in the
voluminous classical literature on Theosophy made available to the general public at the end of the
nineteenth century. The subject of death, survival, rebirth, both as states and as processes, together with
descriptions of the nature of consciousness and its contents, at the different stages, and under widely
differing circumstances, is particularly dealt with; the size of this book is evidence of the amount of
information we were given.

Although the subject matter has been arranged generally in the order of the post-mortem happenings,
there are many extracts with no clear demarcation lines; some single extracts contain some material
properly belonging in other Sections. In these cases it was felt desirable to preserve the extracts intact
rather than split them up, even though some are lengthy, because they contain a sequence of thought
and ideas better unbroken. The extracts within the Sections are in random order. The whole work can be
regarded as a jigsaw puzzle with the extracts as pieces. The Introductory Information provides a
thumbnail sketch, without detail or colours, of the whole picture, constituting a guide to the would-be
solver. As the story unfolds, and the picture assumes shape, each piece of additional information will be
found to fit naturally into place. Where this might seem not to be the case to begin with, continued
reading will remove many difficulties, and eventually the whole picture, the full panorama, surprising in its
extent and magnificence, will be complete. Continued viewing of the great scene brings an ever-
increasing awareness of its significance. Each of us is inextricably, and interminably, not only involved in
but also one with the vast cosmic process of EVER BECOMING.
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SYNOPSIS OF CONTENT OF CHAPTERS

Chapter | : The Constitution of Man
As described.

Chapter Il : Dying and Immediately Afterwards

At the time when the Letters and books based on them were published, the subject of near-death
experiences had not attracted attention. These experiences, now much in the public eye, were not
specifically touched on in the literature. However, there is reference to the review of the past life and to
our being at a high level of consciousness momentarily, on passing. This might be the explanation of the
experience of meeting or communing with the "Shining One", as variously described.

The thoughts passing through the mind during the last moments of the dying process are of the utmost
importance and should not be disturbed. They are significant factors in determining the whole tenor of the
next life. In the normal case the brain still functions right to the end of the dying stage. It is during these
last moments that the review of the past life takes place. When this is complete and the brain is at last
dead, the defunct then goes unconscious.

Chapter lll : The "Death Struggle" and "Gestation" Period

Soon after death the higher group of principles (Egoic Triad) prepares to separate from the lower four
constituting the personality. This preparation includes what is described as a 'struggle'. It is the period
when the past life is evaluated in terms of its spiritual content. The 'struggle' is between the really spiritual
elements of the dead man's last life experience and the lower, purely personal, maybe selfish and carnal,
ones. The next stage of the death process can only be entered if there is a sufficiency of spiritual content
to be assimilated by the Egoic entity. What happens if there is not is fully described.

After the death struggle, a period of "gestation" is entered. It is during this time that the spiritual aroma of
the past life is 'ingested' into the Egoic entity. Without this aroma the Ego would have no personal identity
at the next stage.

During the "death struggle" and the "gestation" period, the deceased is normally unconscious. At the end
of the "gestation" period, there is a second review of the life just passed. At the end of the gestation all
that is left of the late personality are the psychic reliquiae, its worldly experiences, its desires, passions,
ambitions, memories of achievements, disasters, and so on. The Spiritual aroma or residue of the
deceased's experiences, its noble thoughts, unselfish sacrifices, higher aspirations, etc., will have been
assimilated by the Ego.

What happens to these two classes of residue, the base and the noble, is described in the Chapters. The
personal bodily and psychic remains do not last long; they disintegrate relatively quickly, leaving their
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conditioned essences as a carried-forward balance, so to speak, to the next personality.

Chapter IV : The Second Death and Devachan

When the separation of the lower from the higher results of the ex-personality's living is finished, a
second 'death' occurs, and the Ego proceeds to the next stage. What is left of the late personality then
deprived of its source of real life and consciousness, i.e. the Ego, becomes literally a mere 'shell'. The
fate of that shell and its state of consciousness in the world of shades is described in detail.

After the second death when Ego is freed from the encumbrance of the impure remains of its last
personality, consciousness slowly returns to it. As this happens it awakes slowly to find itself in a state or
condition of unadulterated bliss: it is in surroundings where, and with those with whom, it would most
have wanted to be. It is in the state known as Devachan, a blissful but purely subjective state: one quite
private to the Devachanee. It is as a dream which no-one else can share.

Devachan is not a place, it is a state. It is the most enduring one for most of us after death. It lasts for
centuries, but eventually it does come to an end. There is a gradual decline into 'old age' and then 'death’
or unconsciousness , prior to starting the processes of re-birth into a new body. The new baby is born
into circumstances entirely determined by law, Karma, as will be the nature of the new personality and
the circumstances, at least of the early part, of its next life.

Chapter V : Karma and Reincarnation

The factors which determine the nature of the new personality are all the result of the life of the old one.
There is a mechanism, a kind of psychic or non-physical one, whereby the sum of personal
characteristics of the old personality are transmitted to the new one. This is a somewhat similar process
to the one whereby the physical body is endowed with hereditary characteristics from its parents, but the
old personality assumes the role of both parents as far as the character qualities of the new being are
concerned. In this way we all get our due deserts, neither more nor less. This is the law of Karma in
action as regards our human condition from a purely individual point of view. There is a tremendous
complexity in the workings of this law with regard to any one life because of the interaction of the Karma
of the mass of individuals, by families, groups and nations which must be taken into account.

Chapter VI : Exceptions, Suicides and Accidents

All that has so far been described of the after- death processes relates to the normal case only. There are
exceptions; and all of these come under the heading of premature deaths. These are deaths by disease,
at various ages, suicides, accidents and murders. All these are special cases and the after-death
processes are affected accordingly.

The law of Karma has a moral content. It is this which determines the effect of motive in our actions,
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even to the taking of our own life. There is a difference between a soldier who kills but under orders, and
a murderer. The fate of the suicide, responsible for his own death, is different from that of the 'accident’
whose death may be so sudden that he does not know what happened, and who certainly had no
intention to die. All these variations from the normal are examined.

Chapter VIl : Psychic and Spiritualistic Phenomena

It will be apparent that the inner principles of man are in the same realms of being (subjective to us)
whence originate psychic and spiritualistic phenomena, usually by way of communication but sometimes
by materialization, apparitions and other 'psycho-psychic' phenomena. In this Chapter we learn the
nature of the various kinds of entity that can communicate through mediums. The mechanism of
materialization is also described.

Chapter VIII : Immortality and Other Matters

Personalities come and go; so does everything else in a manifest Universe. This must even apply to the
Ego, that persisting divine element of man's being, which must have, in our terms, an almost infinite span
of life. There comes a time, however, when it has fulfilled its purpose in the grand scheme. What then?
Does anything endure for ever? If it does, is it of any interest to us either individually or personally? Some
answers even to these questions are vouchsafed us.

There are areas of being of which the post mortem states as described are only an aspect. Worlds as
well as men have their inner principles; they too have their life cycles, their periods of rest and activity,
and their birth and death. After a period of activity, referred to sometimes as one of causes, there is a
corresponding period of inactivity, of rest, which is one of effects. These effects are then assimilated and
resolved, but in that state no new cause can be originated. Likewise with man: a devachanee in his world
of effects cannot, for instance, affect what goes on in our world of causative activity. The balancing
effects of all causes must be worked out on the plane on which they were generated. There is no
punishment as such after death; the retributive effects of our sins on earth are visited on us there, not in
the after life.

-00o0-

From here on the extraordinary story of what happens when we die is told in the multitude of extracts
from the source books, giving us an impressive outline of the ancient but ageless wisdom of which the
knowledge of the after-death states is but a part.

Page 6



After-Death Consciousness and Processes by Geoffrey Farthing

INTRODUCTORY INFORMATION

"From the moment when the foetal embryo is formed until the old man, gasping his last, drops into the
grave, neither the beginning nor the end is understood by scholastic science; all before us is a blank, all
after us chaos. For it there is no evidence as to the relations between spirit, soul and body, either before
or after death. The mere life-principle itself presents an unsolvable enigma, upon the study of which
materialism has vainly exhausted its intellectual powers. In the presence of a corpse the skeptical
physiologist stands dumb when asked by his pupil whence came the former tenant of that empty box,
and whither it has gone. The pupil must either, like his master, rest satisfied with the explanation that
protoplasm made the man, and force vitalized and will now consume his body, or he must go outside the
walls of his college and the books of its library to find an explanation of the mystery."

(ISIS 1, 336)
-000-

The main source of information we have as to what happens after death is The Mahatma Letters to A.P.
Sinnett and the voluminous writings of H.P. Blavatsky, a pupil of one of the Mahatmas.

The Mahatma Letters are a series of letters written between 1880 and 1885 to A.P. Sinnett, a journalist
and author. The letters are now kept in the British Library. Who were these Mahatmas? They are reported
to be members of a Brotherhood of Initiates into the Mysteries. In these Mysteries were taught some of
the secrets of the grand cosmic process and man's part in it, and they were a vehicle for conveying, from
age to age, a knowledge of the inner workings of Nature. To become heir to this knowledge requires an
intellect of the highest calibre, the greatest purity of life, an unblemished character, an ardent desire to be
of effective service to humanity, and an indomitable will. Very few attain these qualifications but tradition
has it that there has been a continuous line of such men from time immemorial. Their knowledge and
strength of character give them access to power in an exceptional degree. This is not only over the
inherent powers of Nature but in the inner psychological realms, where they can operate in full self-
consciousness. It is in this way that they can know of the processes we all go through in those inner
realms of being after death. They get this knowledge directly, by a direct spiritual perception (of a
different order altogether from clairvoyance) and not through any intermediary such as a spiritualistic
medium.

Their account of what happens when we die had not been made public, in plain language nor in such
detail, before it was given to Sinnett in those letters. The letters were not published until 1924, but Sinnett
had earlier written an account of the post mortem states from the information given in the letters, in his
book Esoteric Buddhism.

The common belief is that as no man has ever returned from the other side of death to tell us what it is
like, we therefore cannot know. The spiritualists have given us accounts from "spirits", assumed to know
since they are 'there', but as we shall see, not only are their accounts contradictory and inconsistent
between themselves, but also the reliability of the 'spiritual’ informants is questionable for very good
reasons. The Mahatmas, living, highly trained men in full possession of all their faculties - and those
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developed to a quite extraordinary degree - are the 'authority' for what is written here. The "spirits" on the
other hand are entities of quite another much lower order altogether and cannot have, or have become
acquainted with any knowledge they did not possess before they died.

To understand the after-death processes we must have knowledge of the complex nature of man. He is
not to be regarded merely as a physical being, alive on earth, maybe having a soul, or even both a soul
and spirit. The teaching is that he is essentially a spiritual entity, who during life operates at various levels
of being: the spiritual, mental, emotional and physical. He is said to be constituted of seven aspects or
principles, grouped to correspond with those levels. By means of these principles he has 'being' at each
level and, depending on his evolutionary development, he is able to operate more or less consciously on
those levels.

No doubt the idea of Mahatmas in the sense used here and of this sevenfold constitution of man will be
strange to most readers. The idea of the evolutionary unfoldment of faculties will perhaps appear less
strange, but in the teaching that idea is extended to include a long term psychological and spiritual
development far beyond what could normally be envisaged. This is supplementary to the commonly
accepted view of evolution which is all at physical level by way of the survival of the fittest.

The Mahatmas are men who have 'evolved' in this way. Their ability consciously to operate on the
various levels of being by the development of their inner principles is a result of evolutionary process. In
this way we all, in time, may become Mahatmas, but we cannot do this in one lifetime. The teaching tells
of this progressive development through a long series of lives, each of which is a link in a causative chain
joined both to its predecessors and successors by way of its inner, non-physical principles, i.e. its soul
and spiritual aspects.

During our stay on earth we pass from infancy, adolescence, maturity, old age, to eventual death. The
questions now are: what is reborn; what can constitute another life; what connects it to past and future
lives?

The teaching is that the processes of Nature, indeed of the whole Universe, are cyclical, like the round of
the seasons: a coming and going which applies to everything including every man and all that comprises
him, physically or internally. Behind this coming and going, however, it is postulated that there is always a
self-existent something - THAT which always IS. When we are thinking of an active Universe, THAT is
regarded as the One Life. This One Life is as a flame at which innumerable candles can be lit. The
essential, spiritual inner nature of every thing and being, including men, is as one of these candle flames.
This is the indispensable spiritual essence of everything - identical with the One Life. It becomes
temporarily a separate life in a sea of other lives during, say, the life of our globe earth.

This one 'Life' needs vehicles in which to operate, to become effective, at the various levels of being. In
man it is these vehicles which are referred to as his principles. The three uppermost of these, the most
spiritual, form a threefold entity, a triad, the spiritual Ego of the man, known also as the INDIVIDUALITY.

The principles are conventionally as follows: Spirit; the Vehicle of Spirit; and Mind; this last seen as
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having two aspects, higher and lower. The higher is associated with the two spiritual principles above it.
This triad is virtually an immortal, divine entity. It is this which manifests periodically in successive
PERSONALITIES. Each personality is composed of the four lower principles. These are: the Physical
Body; a Vehicle for 'life' energies, the life force; the Life Force itself, vitality; and an emotional, passional
desire Vehicle. This vehicle is closely associated with the lower aspect of Mind. For convenient reference
these principles are numbered one to seven, the physical body being number one and Spirit, the highest,
number seven.

As said, Mind (in Sanskrit: Manas), the fifth principle, is regarded as dual, having two aspects, although it
is always one single principle. The upper or higher aspect is always closely associated with the 6th
principle (in Sanskrit: Buddhi), forming a dual combination (Buddhi-Manas). The lower aspect associates
with the fourth principle (in Sanskrit: Kama), forming a duad, Kama-Manas. This mento-emotional
complex, the middle duad, so called, is the man's soul or psyche and we shall see that it is mortal,
whereas the spiritual Ego is virtually immortal.

For clarity man's principles are set out in Table A at the end of this section.

There is a 'bridge' between the upper and lower aspects of Manas, forming a connection, at mind level,
between the temporary or mortal soul and the persisting Individuality or Ego. Lastly the three lower
principles, referred to sometimes as the lower triad, are the Physical Body, the Life Force (Prana) and its
vehicle (Linga Sarira). The middle duad and the lower triad constitute the man's Personality, as opposed
to his Individuality. The distinction between these two is important and must be kept in mind otherwise
confusions can arise. For example, it is never (or nearly so) the personality which reincarnates.

In considering reincarnation which is inseparable from the after-death processes, there is a link between
one personality and the next. This link is two-fold: on the one hand there is the persisting spiritual Ego,
and on the other, some 'tendencies' (formed during previous lives) of a psycho-mental nature, but they
can also have an effect on the physical body of the next personality. These tendencies, referred to as
skandhas, are, so to speak, a residue of previous personal lives, distilled out in the after-death
processes. They determine the character of the next personality, both psychically and, to some extent,
physically.

This classification and numbering of man's principles is used consistently throughout the original classical
theosophical literature. Other classifications, with resulting confusions, were introduced later. The
account of the after-death states and processes given here can only be understood in terms of this
original nomenclature and numeration.

The 'processes' of the after-life as they relate to man reflect the greater cosmic ones pertaining not only
to worlds, but also analogously to galaxies of universes themselves. All the processes are within the
operation of universal Law which operates throughout and at all levels of being. This overall Law (Karma)
ensures the origination or coming into manifest being, of everything in its proper season. It also ensures
its survival, by way of intelligent regulation, and its eventual demise after it has fulfilled its programme of
development. This latter as applying to worlds, for example, is effected by innumerable streams of life in
an infinity of forms. In this programme on our earth mankind plays a central, key role.
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The account given here of what happens after death is complicated. Without some framework, an overall
pattern of successive happenings, it would be difficult to fit the numerous items of information into the
whole picture. It is hoped that taken together the Sections will give such an outline, so as to give shape to
the whole panorama. There is a degree of overlap between the Sections. Some of the Mahatma Letters
are long, covering more than one aspect of the subject. Occasionally the longer letters have been split up
and their contents allocated to appropriate Sections. Two of these letters have been reproduced entire in
the Appendix so that the relationship of a paragraph to the others can be seen.
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KEY to the Book-title Abbreviations :-

KEY = The Key to Theosophy

CW  =The Collected Writings of H.P. Blavatsky (de Zirkov)
SD = The Secret Doctrine

ISIS = Isis Unveiled

ML = The Mahatma Letters to A.P. Sinnett

EST = Esoteric School of Theosophy - Instructions

EWS = Esoteric Writings of Subba Rao

Note:
The page numbers of The Secret Doctrine and The Key to Theosophy are those of the original editions.

The page numbers of The Mahatma Letters are 3rd Edition followed by 2nd Edition.
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TABLE A

MAN’S PRINCIPLES

Name
Groupings
English Sanskrit No.
Spirit Atma 7 Ego or Ego or Spirit or
Vehicle of Spirit Buddhi 6
Individuality Upper Triad Monad
Mind Manas 5 Human Soul
Upper
Lower Middle Duad Psyche or
Vehicle of Kama 4
Emotions etc. Personality Animal Soul
Life Force Prana 3
Lower Triad
Vehicle of Linga Sarira 2
Life Force
Physical Body Sthula Sarira 1
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SECTION |

THE CONSTITUTION OF MAN

Key 90 Theo: Believing in seven planes of Kosmic being and states of Consciousness, with regard to the
Universe or the Macrocosm, we stop at the fourth plane, finding it impossible to go with any degree of
certainty beyond. But with respect to the Microcosm, or man, we speculate freely on his seven states and
principles.

Enqg: How do you explain these?

Theo: We find, first of all, two distinct beings in man; the spiritual and the physical, the man who thinks,
and the man who records as much of these thoughts as he is able to assimilate. Therefore we divide him
into two distinct natures; the upper or the spiritual being, composed of three "principles" or aspects; and
the lower of the physical quaternary, composed of four - in all seven.

Key 91 THEOSOPHICAL DIVISION

THEOSOPHICAL DIVISION
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Sanskrit Terms

Esoteric Meaning

Explanatory

LOWER QUATERNARY - (Principles a to d)

(a) Rupa, or Sthula-
sarira

(a) Physical body

(a) Is the vehicle of all the other “principles” during life.

(b) Prana

(b) Life, or Vital Principle

(b) Necessary only to a, c, d, and the functions of the
lower Manas, which embrace all those limited to the
(physical) brain.

(c) Linga-sarira

(c) Astral Body

(c) The Double, the phantom body.

(d) Kama-rupa

(d) The seat of animal desires
and passions

(d) This is the centre of the animal man, where lies the
lines of demarcation which separates the mortal man from
the immortal entity.

UPPER IMPERISHABLE TRIAD - (Principles e to g)

(e) Manas — a dual
principle in its

(e) Mind, intelligence: which
is the higher human mind,

(e) The future state and the Karmic destiny of man depend
on whether Manas gravitates more downward to Kama

functions whose light or radiation links || rupa, the seat of the animal passions, or upwards to
the MONAD, for the lifetime Buddhi, the Spiritual Ego. In the latter case, the higher
to the mortal man. consciousness of the individual Spiritual aspirations of
mind (Manas), assimilating Buddhi, are absorbed by it and
form the Ego, which goes into Devachanic bliss.
(f) Buddhi (f) The Spiritual Soul (f) The vehicle of pure universal spirit.
(g) Atma (g) Spirit (g) One with the Absolute, as its radiation.

Key 98 Theo: Here you have our doctrine, which shows man a Septenary during life; a quintile [counting
Manas as two] just after death, in Kama-Loka; and a threefold Ego, Spirit Soul, and consciousness in
Devachan ... [Then follows a colourful description in Plutarch's words of the post mortem processes until
the Ego reaches Devachan.]

Key 100 Theo: Do not imagine that because man is called septenary, then quintuple and triad, he is a
compound of seven, five or three entities; ... The "principles", as already said, save the body, the life, and
the astral eidolon, all of which disperse at death, are simply aspects and states of consciousness. There
is but one real man, enduring through the cycle of life and immortal in essence, if not in form, and this is
Manas, the Mind-man or embodied Consciousness ... Are you acquainted with all the states of matter,
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you who hitherto knew but three? And how do you know whether that which we refer to as ABSOLUTE
CONSCIOUSNESS or Deity for ever invisible and unknowable be not that which, though it eludes for
ever our human finite conception, is still universal Spirit-matter or matter-Spirit in its absolute finitude?. It
is then one of the lowest, and in its manvantaric manifestations fractioned - aspects of this Spirit-matter,
which is the conscious Ego that creates its own paradise, a fool's paradise, it may be, still a state of bliss.

Enq: But what is Devachan?

Theo: The "land of gods" literally; a condition, a state of mental bliss. Philosophically a mental condition
analogous to, but far more vivid and real than, the most vivid dream. It is the state after death of most
mortals.

Key 118 Theo: Just the same, we could easily make of the body the vehicle of the "vital Double"; of the
latter the vehicle of Life or Prana: of Kama-rupa or (animal) soul, the vehicle of the higher and the lower
mind, and make of this six principles, crowning the whole with the one immortal spirit. In Occultism every
qualificative change in the state of our consciousness gives to man a new aspect, and if it prevails and
becomes part of the living and acting Ego, it must be (and is) given a special name, to distinguish the
man in that particular state from the man he is when he places himself in another state.

Enq: It is just that which it is so difficult to understand.

Theo: It seems to me very easy, on the contrary, once that you have seized the main idea, i.e., that man
acts on this or another plane of consciousness, in strict accordance with his mental and spiritual
condition. But such is the materialism of the age that the more we explain the less people seem capable
of understanding what we say. Divide the terrestrial being called man into three chief aspects, if you like,
and unless you make of him a pure animal you cannot do less. Take his objective body; the thinking
principle in him - which is only a little higher than the instinctual element in the animal - or the vital
conscious soul; and that which places him so immeasurably beyond and higher than the animal - i.e., his
reasoning soul or "spirit". Well, if we take these three groups or representative entities, and subdivide
them according to the occult teaching, what do we get?

First of all, Spirit (in the sense of the Absolute, and therefore, indivisible ALL), or Atma. As this can neither
be located nor limited in philosophy, being simply that which is in Eternity, and which cannot be absent
from even the tiniest geometrical or mathematical point of the universe of matter or substance, it ought
not to be called, in truth, a "human" principle at all. Rather, and at best, it is in Metaphysics that point in
space which the human Monad and its vehicle man occupy for the period of every life. Now that point is
as imaginary as man himself, and in reality is an illusion, a maya; but then for ourselves, as for other
personal Egos, we are a reality during that fit of illusion called life, and we have to take ourselves into
account, in our own fancy at any rate, if no one else does ... Occultism calls this seventh principle the
synthesis of the sixth, and gives it for vehicle the Spiritual Soul, Buddhi ... In conjunction, these two [Atma
and Buddhi] are one, impersonal and without any attributes (on this plane, of course), and make two
spiritual principles. If we pass on to the Human Soul, Manas or mens, every one will agree that the
intelligence of man is dual to say the least: e.g. the high-minded man can hardly become low-minded; the
very intellectual and spiritual-minded man is separated by an abyss from the obtuse, dull, and material, if
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not animal-minded man.

Enqg: But why should not man be represented by two principles or two aspects, rather?

Theo: Every man has these two principles in him, one more active than the other, and in rare cases one
of these is entirely stunted in its growth, so to say, or paralysed by the strength and predominance of the
other aspect, in whatever direction. These, then, are what we call the two principles or aspects of Manas,
the higher Manas, or the thinking conscious Ego gravitating towards the spiritual Soul (Buddhi); and the
latter, or its instinctual principle, attracted to Kama, the seat of animal desires and passions in man. Thus
we have four principles justified; the last three being (1) the "Double", which we have agreed to call
Protean, or Plastic Soul; the vehicle of (2) the life principle; and (3) the physical body ...

Enqg: But what is it that reincarnates, in your belief?

Theo: The Spiritual thinking Ego, the permanent principle in man, or that which is the seat of Manas. It is
not Atma, or even Atma-Buddhi, regarded as the dual Monad, which is the individual, or divine man, but
Manas; for Atman is the Universal ALL, and becomes the HIGHER-SELF of man only in conjunction with
Buddhi, its vehicle, which links IT to the individuality (or divine man). For it is the Buddhi-Manas which is
called the Causal body (the United 5th and 6th Principles), and which is Consciousness that connects it
with every personality it inhabits on earth. Therefore, Soul being a generic term, there are in men three
aspects of Soul - the terrestrial, or animal; the Human Soul; and the Spiritual Soul; these, strictly
speaking, are one Soul in its three aspects. Now of the first aspect nothing remains after death; of the
second (nous or Manas) only its divine essence if left unsoiled survives, while the third in addition to
being immortal becomes consciously divine, by the assimilation of the higher Manas.

Key 134 Eng: But what is the difference between the two? [Individuality and Personality] | confess that |
am still in the dark. Indeed it is just that difference, then, that you cannot impress too much on our minds.

Key 135 Theo: To understand the idea well, you have to first study the dual sets of principles: the
spiritual, or those which belong to the imperishable Ego; and the material, or those principles which make
up the ever-changing bodies or the series of personalities of that Ego. Let us fix permanent names to
these, and say that:

|. Atma, the "Higher Self," is neither your spirit nor mine, but like sunlight shines on all. It is the universally
diffused "divine principle," and is inseparable from its one and absolute Meta-Spirit, as the sunbeam is
inseparable from sunlight.

Il. Buddhi (the spiritual soul) is only its vehicle. Neither each separately, nor the two collectively, are of
any more use to the body of man than sunlight and its beams are for a mass of granite buried in the
earth, unless the divine Duad is assimilated by, and reflected in, some consciousness. Neither Atma nor
Buddhi are ever reached by Karma, because the former is the highest aspect of Karma, its working
agent of ITSELF in one aspect, and the other is unconscious on this plane. This consciousness or mind
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is,

lll. Manas, the derivation or product in a reflected form of Ahamkara, "the conception of I," or EGO-SHIP.
It is, therefore, when inseparably united to the first two, called the SPIRITUAL EGO, and Taijasa (the
radiant). This is the real Individuality, or the divine man. It is this Ego which - having originally incarnated
in the senseless human form animated by, but unconscious (since it had no consciousness) of, the
presence in itself of the dual monad - made of that human-like form a real man. It is that Ego, that
"Causal Body", which overshadows every personality Karma forces it to incarnate into: and this Ego
which is held responsible for all the sins committed through, and in, every new body or personality - the
evanescent masks which hide the true Individual through the long series of rebirths.

Key 135 Footnote: MAHAT or the "Universal Mind" is the source of Manas. The latter is Mahat i.e., mind,
in man. Manas is ... "embodied Spirit" ... It is Manas, therefore, which is the real incarnating and
permanent Spiritual Ego, the INDIVIDUALITY, and our various and numberless personalities only its
external masks. [This note makes reference also to "Manasa-putras, third Race, our Round", not directly
relevant to the after-death story at this stage.]

Key 175 Theo: To avoid henceforth such misapprehensions [concerning Higher Self, Ego, etc.], | propose
to translate literally from the Occult Eastern terms their equivalents in English, and offer these for future
use.

THE HIGHER SELF is Atma, the inseparable ray of the Universal and ONE SELF. It is the God above,
more than within, us. Happy the man who succeeds in saturating his inner Ego with it!

THE SPIRITUAL divine EGO is the Spiritual soul or Buddhi, in close union with Manas, the mind-
principle, without which it is no EGO at all, but only the Atmic Vehicle.

THE INNER or HIGHER EGO is Manas, the "Fifth" Principle, so called, independently of Buddhi. The
Mind-Principle is only the Spiritual Ego when merged into one with Buddhi - no materialist being
supposed to have in him such an Ego, however great his intellectual capacities. It is the permanent
Individuality or the "Reincarnating Ego."

THE LOWER or PERSONAL EGO is the physical man in conjunction with his lower Self, i.e. animal
instincts, passions, desires, etc. It is called the "false personality”, and consists of the lower Manas
combined with Kama-rupa, and operating through the Physical body and its phantom or "double".

The remaining Principle "Prana", or "Life", is, strictly speaking, the radiating force or Energy of Atma - as
the Universal Life and the ONE SELF - ITS lower or rather (in its effects) more physical, because
manifesting, aspect. Prana or Life permeates the whole being of the objective Universe; and is called a
"principle" only because it is an indispensable factor and the deus ex machina of the living man.
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Key 183 Enq: But you wanted to tell me something of the essential nature of Manas, and of the relation
in which the Skandhas of physical man stand to it?

Theo: It is this nature, mysterious, Protean, beyond any grasp, and almost shadowy in its correlations
with the other principles, that is most difficult to realize, and still more so to explain. Manas is a principle,
and yet it is an Entity and individuality or Ego. He is a "God", and yet he is doomed to an endless cycle of
incarnations, and for each of which he has to suffer. All this seems as contradictory as it is puzzling;
nevertheless, there are hundreds of people, even in Europe, who realize all this perfectly, for they
comprehend the Ego not only in its integrity but in its many aspects. Finally, if | would make myself
comprehensible, | must begin at the beginning and give you the genealogy of this Ego in a few lines.

Enq: Say on.

Theo: Try to imagine a "Spirit", a celestial Being, whether we call it by one name or another, divine in its
essential nature, yet not pure enough to be one with the ALL, and having, in order to achieve this, to so
purify its nature as to finally gain that goal. It can do so only by passing individually and personally, i.e.,
spiritually and physically, through every experience and feeling that exists in the manifold or differentiated
Universe. It has, therefore, after having gained such experience in the lower kingdoms, and having
ascended higher and still higher with every rung on the ladder of being, to pass through every experience
on the human planes. In its very essence it is THOUGHT, and is, therefore, called in its plurality Manasa-
putras, "the Sons of the (Universal) mind". This individualized "Thought" is what we Theosophists call the
real human EGO, the thinking Entity imprisoned in a case of flesh and bones. This is surely a Spiritual
Entity, not Matter, and such Entities are the incarnating EGOS that inform the bundle of animal matter
called mankind, and whose names are Manasa or "Minds". But once imprisoned, or incarnate, their
essence becomes dual: that is to say, the rays of the eternal divine Mind, considered as individual
entities, assume a twofold attribute which is (a) their essential inherent characteristic, heaven-aspiring
mind (higher Manas), and (b) the human quality of thinking, or animal cogitation, rationalized owing to the
superiority of the human brain, the Kama-tending or lower Manas. One gravitates towards Buddhi, the
other, tending downwards, to the seat of passions and animal desires. The latter have no room in
Devachan, nor can they associate with the divine triad which ascends as ONE into mental bliss. Yet it is
the Ego, the Manasic Entity, which is held responsible for all the sins of the lower attributes, just as a
parent is answerable for the transgressions of his child so long as the latter remains irresponsible.

Enq: Is this "child" the personality?

Theo: It is. When, therefore, it is stated that the personality dies with the body it does not state all. The
body, which was only the objective symbol of Mr A. or Mrs B. fades away with all its material Skandhas,
which are the visible expressions thereof. But all that which constituted during life the spiritual bundle of
experiences, the noblest aspiration, undying affections, and unselfish nature of Mr A or Mrs B., clings for
the time of the Devachanic period to the EGO, which is identified with the spiritual portion of that
terrestrial Entity, now passed away out of sight. The ACTOR is so imbued with the role just played by him
that he dreams of it during the whole Devachanic night, which vision continues till the hour strikes for him
to return to the stage of life to enact another part.
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CW 1, 331 In the grain of sand, and each atom of the human material body, the spirit is /atent, not active;
hence, being but a correlation of the highest light, something concrete as compared with the purely
abstract, the atom is vitalized and energized by spirit, without being endowed with distinct
consciousness. A grain of sand, as every minutest atom, is certainly "imbued with that vital principle
called spirit". So is every atom of the human body, whether physical or astral, and thus every atom of
both, following the law of evolution, whether of objective or semi-concrete astral matter, will have to
remain eternal throughout the endless cycles, indestructible in their primary, elementary constituents ...

Our opponents repeat the words Trinity, Body, Soul, Spirit, as they might say the cat, the house and the
Irishman inhabiting it - three perfectly dissimilar things. They do not see that, dissimilar as the three parts
of the human trinity may seem, they are in truth but correlations of the one eternal essence - which is no
essence; but unfortunately the English language is barren of adequate expression, and, though they do
not see it, the house, the physical Irishman, and the cat are, in their last analysis, one.

CW 1V, 53 ... the Linga-Sarira "... is the subtile, ethereal element of the ego of an organism [whether
human or animal or vegetable]; inseparably united to ... the latter; it never leaves it but at death". And if
so, how could the "astral body" of man, if we call it Linga-Sarira, leave him during his lifetime and appear
as his double, as we know, is repeatedly the case with mediums and other peculiarly endowed persons?
The answer is simple; that which appears, or the "double", is called Mayavi-Rupa (illusionary form) when
acting blindly; and - Kama-Rupa, "will" or "desire-form" when compelled into an objective shape by the
conscious will and desire of its possessor. The Jivatma (vital principle) and Linga-Sarira (Sex-body) are
inner principles; while the Mayavi-Rupa is the outside soul so to say: one which envelops the physical
body, as in a filmy ethereal casing. It is a perfect counterpart of the man and even of the clothing which
he happens to wear. And this principle is liable to become condensed into opacity, compelled to it, either
by the law of intermagnetic action, or by the potentiality of Yoga-ballu or "adept-power".

Thus, the "Linga-Sarira" is "dissolved with the external body at the death of the latter". It dissolves slowly
and gradually, its adhesion to the body becoming weaker, as the particles disintegrate. During the
process of decay, it may, on sultry nights, be sometimes seen over the grave. Owing to the dry and
electric atmosphere it manifests itself and stands as a bluish flame, often as a luminous pillar, of "odyle",
bearing a more or less vague resemblance to the outward form of the body laid under the sod. Popular
superstition, ignorant of the nature of these post-mortem gaseous emanations, mistakes them for the
presence of the "suffering" soul, the personal spirit of the deceased, hovering over his body's tomb. Yet,
when the work of destruction has been completed, and nature has broken entirely the cohesion of
corporeal particles, the Linga-Sarira is dispersed with the body of which it was but an emanation.

CW 1V, 184 It is sufficient to .. ponder over the septenary constitution of man into which the triple human
entity is divided by the occultists, to perceive that the "astral" monad is not the "Spiritual" monad and vice
versa. .. we say again that "Reincarnation", i.e., the appearance of the same individual, or rather, of the
astral monad [or the personality as claimed by the modern Reincarnationists], twice on the same planet,
is not a rule in nature" and that "it is an exception". Let us try once more to explain our meaning. The
reviewer speaks of the "spiritual Individuality" or the Immortal Monad as it is called, i.e., the seventh and
sixth Principles .. In Isis we refer to the personality or the finite astral monad, a compound of
imponderable elements composed of the fifth and fourth principles. The former as an emanation of the
ONE absolute is indestructible; the latter as an elementary compound is finite and doomed sooner or
later to destruction with the exception of the more spiritualized portions of the fifth principle (the Manas or
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mind) which are assimilated by the sixth principle when it follows the seventh to its "gestation" state" to
be reborn or not reborn, as the case may be, in the Arupa Loka (the Formless World). The seven
principles, forming, so to say, a triad and a quaternary, or, as some have it a "Compound Trinity",
subdivided into a triad and two duads, may be better understood in the following groups of Principles:

GROUP | SPIRIT

7. Atma - “Pure Spirit”. Spiritual Monad or “Individuality” — and its vehicle.
Eternal and indestructible.

6. Buddhi — “Spiritual Soul or Intelligence”.

GROUP II SOUL

5. Manas — “Mind or Animal Soul”. Astral Monad - or the personal Ego and its vehicle.

Survives Group lll and is destroyed after a time, unless
reincarnated, as said, under exceptional circumstances.

4. Kama-Rupa — “Desire” or “Passion” Form.
GROUP I BODY
3. Linga-sarira — “Astral or Vital Body”. Compound Physical, or the “Earthly Ego”. The three die

together invariably.

2. Jiva — “Life Principle”.

-_—

. Sthula-sarira — “Body”.

CW V, 49 What are these principles or "Entities" [which constitute a whole man]?

1st Principle: the physical body which decomposes and disappears.

2nd Principle: LIFE or rather the vital ray which animates us and which is borrowed from the
inexhaustible reservoir of the Universal Life.

3rd Principle: the astral body, the double or doppelgaenger, the shadow of, or emanation from the
physical body, which disappears when the latter ceases to exist. Every living being has one, even the
beasts; and it is called illusory because it has no material consistence, properly speaking, and cannot last
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4th Principle: the will which directs Principles 1 and 2.
5th Principle: the human or animal intelligence, or the instinct of the brute.
6th Principle: the spiritual or divine soul, and the

7th Principle: the SPIRIT. The last is what the Christians call Logos, and we - our personal God. We know
no other; because the absolute and the One - that is the All - Parabrahm, is an impersonal principle
beyond all human speculation."

CW Xl, 451 ... if indeed the physical brain is of only a limited area, the field for the containment of rapid
flashes of unlimited and infinite thought, neither will nor thought can be said to be generated within it,
even according to materialistic Science, the impassable chasm between matter and mind having been
confessed both by Tyndall and many others. The fact is that the human brain is simply the canal between
two planes - the psycho-spiritual and the material - through which every abstract and metaphysical idea
filters from the Manasic down to the lower human consciousness. Therefore, the ideas about the infinite
and the absolute are not, nor can they be, within our brain capacities. They can be faithfully mirrored only
by our Spiritual consciousness, thence to be more or less faintly projected onto the tables of our
perceptions on this plane. Thus while the records of even important events are often obliterated from our
memory, not the most trifling action of our lives can disappear from the "Soul's" memory, because it is no
MEMORY for it, but an ever present reality on the plane which lies outside our conceptions of space and
time. "Man is the measure of all things," said Aristotle; and surely he did not mean by man, the form of
flesh, bones and muscles!

CW XIl, 14 As Shakespeare says of the genius of great men - what we perceive of his substance "is not
here" -

"For what you see is but the smallest part
And least proportion of humanity:

| tell you, madam, were the whole frame here,
It is of such a spacious lofty pitch

Your roof were not sufficient to contain it."

This is precisely what the Esoteric philosophy teaches. The flame of genius is lit by no anthropomorphic
hand, save that of one's own Spirit. It is the very nature of the Spiritual Entity itself, of our Ego, which
keeps on weaving new life-woofs into the web of reincarnation on the loom of time, from the beginnings
to the ends of the great Life-Cycle. This it is that asserts itself stronger than in the average man, through
its personality; so that what we call "the manifestations of genius" in a person, are only the more or less
successful efforts of that EGO to assert itself on the outward plane of its objective form - the man of clay -
in the matter-of-fact, daily life of the latter. The EGOS of a Newton, an Aeschylus, or a Shakespeare are,
of the same essence and substance as the Egos of a yokel, an ignoramus, a fool, or even an idiot; and
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the self-assertion of their informing genii depends on the physiological and material construction of the
physical man. No Ego differs from another Ego, in its primordial or original essence and nature. That
which makes one mortal a great man and another a vulgar, silly person is, as said, the quality and
makeup of the physical shell or casing, and the adequacy or inadequacy of brain and body to transmit
and give expression to the light of the real, Inner man; and this aptness or inaptness is, in its turn, the
result of Karma. Or, to use another simile, physical man is the musical instrument, and the Ego, the
performing artist. The potentiality of perfect melody of sound, is in the former - the instrument - and no
skill of the latter can awaken a faultless harmony out of a broken or badly made instrument. This
harmony depends on the fidelity of transmission, by word or act, to the objective plane, of the unspoken
divine thought in the very depths of man's subjective or inner nature. Physical man may - to follow our
simile - be a priceless Stradivarius, or a cheap and cracked fiddle, or again a mediocrity between the two,
in the hands of the Paganini who ensouls him.

CW XIl, 526 .. neither Atman, which is no individual "principle" but a radiation from and one with the
Unmanifested Logos; nor the body, which is the material rind or shell of the Spiritual Man, can be in strict
truth, referred to as "principles". Moreover the chief "principle" of all, one not even mentioned heretofore,
is the "Luminous Egg" (Hiranyagarbha) or the invisible magnetic sphere in which every man is
enveloped. [Footnote: So are the animals, the plants and even the minerals. Reichenbach never
understood what he learned through his sensitives and clairvoyants. It is the odic, or rather the auric or
magnetic fluid which emanates from man, but it is also something more. It is the direct emanation: (a)
from the Atmic Ray in its triple aspect of Creator, Preserver and Destroyer (Regenerator); and (b) from
Buddhi-Manas. The seventh aspect of this individual aura is the faculty of assuming the form of its body
and becoming the "Radiant", the Luminous Augoeides. It is this, strictly speaking, which at times
becomes the form called Mayavi-Rupa. Therefore as explained in the second face of the diagram (the
astral man), the Spiritual Man consists of only five principles, as taught by the Vedantins, who substitute
tacitly for the physical this sixth, or Auric Body, and merge the dual Manas (the dual mind or
consciousness) into one. Thus they speak of five kosas (sheaths or principles), and call Atman the sixth
yet no "principle".

CW XII, 526 It is this Body which at death assimilates the essence of Buddhi and Manas and becomes
the vehicle of these spiritual principles, which are not objective, and then with the full radiation of Atman
upon it, ascends as Manas-Taijasa into the Devachanic state. Therefore, it is called by many names. It is
the Sutratman, the silver "thread" which "incarnates" from the beginning of Manvantara to the end,
stringing upon itself the pearls of human existence - in other words, the spiritual aroma of every
personality it follows through the pilgrimage of life.

CW XIl, 704 THE LINGA-SARIRA. The Linga-Sarira, as often said before, is the vehicle of Prana, and
supports life in the Body. It is the reservoir or sponge of life, gathering it up from all the natural kihngdoms
around, and it is the intermediary between the kingdoms of Pranic and physical life. Life cannot pass
immediately and directly from the subjective to the objective, for nature passes gradually from sphere to
sphere, overleaping none. The Linga-Sarira serves as the intermediary between Prana and Sthula-
Sarira, drawing life from the ocean of Jiva, and pumping it in the physical Body as Prana. For life is, in
reality, Divinity, Parabrahman, the Universal Deity. But in order that it may manifest on the physical plane
it must be assimilated to the matter of that plane; this cannot be done directly, as the purely physical is
too gross, and thus it needs a vehicle - the Linga-Sarira.
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The Linga-Sarira is in a sense the permanent seed for the Sthula-Sarira of man, and Weissmann, in his
theory of the hereditary germ, is not far from the truth. But it would be an error to say that there is one
permanent seed oversouled by a single Ego in a series of incarnations. The Linga-Sarira of one
incarnation fades out, as the Sthula-Sarira to which it belongs rots out; the Auric Egg furnishes the basis
of the new Linga-Sarira and the Tanhic Elementals form it within the Auric Envelope, the continuity being
thus preserved; it lies dormant in the foetal state, during the Devachan of the entity to whom it belongs,
and enters, in due course, a woman's womb. It is first in the womb, and then comes the germ that
fructifies it, from the male parent. It is the subjective image of the man that is to be, the model of the
physical body in which the child is to be formed and developed. It is then clothed with matter, as were the
Lunar Pitris, and is therefore often called the Chhaya. Up to the age of seven, it forms and moulds the
Body; after that age, the Body forms the Linga-Sarira. The Mind and the Linga-Sarira mutually act and
react on each other and so is prepared a mould for the next incarnation. It is the perfect picture of the
man, good or bad, according to his own nature. It cannot therefore be said that there is one permanent
Linga-Sariric seed in the incarnations of the Ego; it is a perpetual succession of destruction and
reformation, the Manas by the Auric Egg affording the permanent seed; "it is Heaven and Earth kissing
each other".

During incarnation the germ, or life essence, of the Linga Sarira, is, as said, in the Spleen; the Chhaya
lies curled up therein. And now let the student escape from much confusion by distinguishing between
the various Astral Bodies and the true Astral. The Astral, par excellence, the Second Principle in Man,
corresponding to the Second Principle in Cosmos, is the progeny of the Chhaya of the Lunar Pitris and
the Auric Essence that absorbed it. This is the moulder of the infant's Body, the model spoken of above.
This has for its physical organ the Spleen, and during incarnation has its seat there. It affords the basis
for all Astral Bodies, for the Linga-Sarira proper, and the Mayavi-Rupas used as vehicles for different
Principles. Let us then now call it the Chhaya, in view of its origin. When an Astral Body is to be formed,
the Chhaya evolves a shadowy, curling or gyrating essence like smoke, which gradually takes form as it
emerges. In order that this essence may become visible, the Chhaya draws on the surrounding
atmosphere, attracting to itself certain minute particles floating therein, and so the Linga-Sarira, or other
Astral vehicle is formed outside the physical Body. This process has often been observed at spiritualistic
s[©ances, at which materialization has occurred. An Esotericist has seen the Chhaya emerging from
Eglinton's left side, and forming in the way here described.

This ethereal Body, built outside the Sthula-Sarira, is the Linga-Sarira, properly so termed; it could not
form in vacuo; it is built up temporarily, with the Chhaya as its foundation, and disperses when the
Chhayic foundation is withdrawn into the Body. This Linga-Sarira is united to the physical Body by an
umbilical cord, a material cord, and cannot therefore travel very far from it. It may be hurt by a sharp
instrument, and would not face a sword or bayonet, although it can easily pass through a table or other
piece of furniture. When swords are struck at Shades, it is the sword itself, not its Linga- Sarira, or Astral
that cuts. Sharp instruments alone can penetrate such Astrals; thus, under water, a blow with a blunt
object would not affect you so much as a cut would.

CW XIlI, 707 KAMA AND KAMA-RUPA. Although the student can no longer look on Prana as one of the
Seven Principles, since it is the Universal Life, he must not forget that it vivifies all, as Pranic energy.

Every Principle is a differentiation of Jiva, and the life-motion in each is Prana, "the Breath of Life". It is
Nephesh: and Jiva becomes Prana only when the child is born. Thus Kama depends on Prana, without
which there would be no Kama. Prana wakes the Kamic germs to life, and it makes all desires vital and
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living.

Prana is not, it must be remembered, the production of the countless "lives" that make up the human
Body, nor of the congeries of the cells and atoms of the Body. It is the parent of the "lives", not their
product. As an example, a sponge may be immersed in an ocean; the water in the sponge's interior may
be compared to Prana; the water outside is Jiva. Prana is the motor-principle in life. The Body leaves
Prana, Prana does not leave it. Take out the sponge from the water, and it becomes dry - thus
symbolizing death.

(708) The Kama during life does not form a Body which can be separated from the physical Body. It is
intermolecular, answering molecule for molecule to the physical Body, and inseparable from it
molecularly. Thus it is a form yet not a form; a form within the physical Body, but incapable of being
projected outward as a form. This is the Inner, or Astral Man, in whom are located the centres of
sensation, the psychic senses, and on whose intermolecular rapport with the physical Body, all sensation
and purposive action depend. At death, every cell and molecule gives out this essence, and from it, with
the dregs of the Auric Envelope, is formed the separate Kama-Rupa; but this can never come during life.
The Blood is a good symbol of Kama-Rupa, for while within the Body, filling every portion but confined in
vessels, it takes the shape of the Body and has a form, though in itself formless. If the term Kama-Rupa
be used to indicate this intermolecular structure which is the Psychic Man, then the post mortem
separate form must be called the Kama-Rupa-Astral, or Astral of the Kama-Rupa.

During life the Lower Manas acts through this Kama-Rupa, and so comes into contact with the Sthula-
Sarira; this is why the Lower Manas is said to be "enthroned in Kama-Rupa". After death it ensouls the
Kama-Rupa for a time, until the Higher Triad, having reabsorbed the Lower Manas, or such portion of it
as it can reabsorb, passes into Devachan. The normal period during which any part of the consciousness
remains in Kama-Loka, i.e., is connected with the Kama-Rupa, is one hundred and fifty years. The
Kama-Rupa eventually breaks up, and leaving in Kama-Loka the Tanhic Elementals, its remaining
portions go into animals, of which the red-blooded come from man. Cold-blooded animals are from the
matter of the past.

We have already seen that, in the Body, Kama is specially connected with the Blood, Liver, Stomach,
Navel and Generative Organs, leaving out now its organs in the Head, which are connected with its
psychic rather than with its animal aspect. Connected so strongly with the organs that support and
propagate life, the acme of Kama is the sexual instinct. Idiots show such desires, and also appetites
connected with food, etc., but nothing higher. Therefore, to get rid of Kama, you must crush out all your
material instincts - "crush out matter". But at the same time you must remember that Kama, while having
as part of it bad passions and emotions, animal instincts, yet helps you to evolve, by giving also the
desire and impulse necessary for rising. For in Kama-Prana are the physical elements which impel to
growth both physically and psychically, and without these energetic and turbulent elements progress
could not be made. The Sun has a physical as well as a mental effect on man, and this effect of the Sun
on humanity is connected with Kama-Prana, with these most physical Kamic elements, for from the Sun
flows the Vital Principle which, falling on these, impels to growth. Hence the student must learn to
dominate and purify Kama, until only its energy is left as a motor power, and that energy directed wholly
by the Manasic Will.
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CW XiIl, 709 LOWER MANAS, OR KAMA-MANAS. The Lower Manas is, in many respects, most difficult
to understand. There are enormous mysteries connected with it. We shall here consider it as a Principle,
taking later the workings of Consciousness in the Quaternary, and in each member of it.

The important point to grasp is its relationship to the Higher Manas.

Manas is, as it were, a globe of pure, Divine Light, a Ray from the World Soul, a unit from a higher
sphere, in which is no differentiation. Descending to a plane of differentiation it emanates a Ray which is
itself, which it can only manifest through the personality already differentiated. This Ray is the Lower
Manas, while the globe of Divine Light, a Kumara on its own plane, is the Higher Ego, or Higher Manas,
Manas Proper. But it must never be forgotten that the Lower Manas is the same in its essence as the
Higher.

This Higher Ego, at incarnation, shoots out the Ray, the Lower Ego. At every incarnation a new Ray is
emitted, and yet in essence it is the same Ray, for the essence is always one, the same in you and in me
and in everybody. Thus the Higher Ego incarnates in a thousand bodies. The Flame is eternal. From the
Flame of the Higher Ego the Lower is lighted, and from this a lower vehicle, and so on. For this Ray can
manifest on this Earth, sending out its Mayavi-Rupa. The Higher Ego is the Sun, we may say, and the
personal Manases are its Rays; the mission of the Higher Ego is to shoot out a Ray to be a soul in a
child. Only thus can the Higher Ego manifest, for thus it manifests through its attributes. Only thus also
can it gather experience; and the meaning of the passage in the Upanishads, where it says that the Gods
feed upon men, is that the Higher Ego obtains its Earth experience through the Lower.

(710) These relationships may be better conceived by a study of the following diagram:

MANVANTARIC ASPECT OF PARABRAHMAN AND MULAPRAKRITI
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MANVANTARIC ASPECT OF PARAERAHMAN AND MULAPRAKRITI

Attributes, Miayavi-Ripas, etc.

Diagram on p 710 of H.P.B.’s Collected Writings Vol XII

When the ray is thus shot forth, it clothes itself in the highest degree of the Astral Light, and is then ready
for incarnation; it has been spoken of at this stage as the Chhaya, or shadow, of the Higher Mind, as
indeed it is. This clothing of itself in a lower form of Matter is necessary for action in the Body; for as an
emanation of the Higher manas and of the same nature, it cannot, in that nature, make any impression
on this plane nor receive any. An archangel, having no experience, would be senseless on this plane,
and could neither give nor receive impressions. Hence the Lower Manas clothes itself with the essence
of the Astral Light, and this Astral Envelope shuts it out from its Parent, except through the Antaskarana.
The Antaskarana is therefore that portion of the Lower Manas which is one with the Higher, the essence,
that which retains its purity; on it are impressed all good and noble aspirations, and in it are the upward
energies of the Lower Manas, the energies and tendencies which become its Devachanic experiences.
The whole fate of an incarnation depends on whether this pure essence, Antaskarana, can restrain the
Kama-Manas or not. It is the only salvation. Break this and you become an animal.

But while the inner essence of the higher Ego is unsoilable, that part of it which may be spoken of as its
outer garment, the portion of the Ray which takes up Astral Matter, may be soiled. This portion of it forms
the downward energies of the Lower Manas, and these go towards Kama, and this portion may, during
life, so crystallize itself and become one with Kama, that it will remain assimilated with Matter.

(711) Thus the Lower Manas, taken as a whole, is, in each Earth-Life, what it makes itself. It is possible
for it to act differently on different occasions, although surrounded each time by similar conditions, for it
has Reason and self-conscious knowledge of Right and Wrong, of Good and Evil, given to it. It is, in fact,
endowed with all the attributes of the Divine Soul, and one of these attributes is Will. In this the Ray is the
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Higher Manas. The part of the Essence is the Essence, but while it is out of itself, so to say, it can get
soiled and polluted, as above explained. So also it can emanate itself, as said above, and can pass its
essence into several vehicles, e.g., the Mayavi-Rupa, the Kama-Rupa, etc., and even into Elementals,
which it is able to ensoul, as the Rosicrucians taught.

CW XlV, 386 THE SEVEN PRINCIPLES. The "Mystery of Buddha" is that of several other Adepts -
perhaps of many. The whole trouble is to understand correctly that other mystery: that of the real fact, so
abstruse and transcendental at first sight, about the "Seven Principles" in man, the reflections in man of
the seven powers in Nature, physically, and of the seven Hierarchies of Being, intellectually and
spiritually. Whether a man - material, ethereal, and spiritual - is for the clearer comprehension of his
(broadly-speaking) triple nature, divided into groups according to one or another system, the foundation
and the apex of that division will be always the same. There being only three Upadhis (bases) in man,
any number of Kosas (sheaths) and their aspects may be built on these without destroying the harmony
of the whole. Thus, while the Esoteric System accepts the septenary division, the Vedantic classification
gives five Kosas, and the Taraka Raja Yoga simplifies them into four - the three Upadhis synthesized by
the highest principle, Atman.

That which has just been stated will, of course, suggest the question: "How can a spiritual (or semi-
spiritual) personality lead a triple or even a dual life, shifting respective 'Higher Selves' ad libitum, and be
still the one eternal Monad in the infinity of a Manvantara? The answer to this is easy for the true
Ocecultist, while for the uninitiated profane it must appear absurd. The "Seven Principles" are, of course,
the manifestation of one indivisible Spirit, but only at the end of the Manvantara, and when they come to
be re-united on the plane of the One Reality, does the unity appear; during the "Pilgrim's" journey the
reflections of that indivisible One Flame, the aspects of the one eternal Spirit, have each the power of
action on one of the manifested planes of existence - the gradual differentiations from the one
unmanifested plane - on that plane namely to which it properly belongs. Our earth affording every
mayavic condition, it follows that the purified Egotistical Principle, the astral and personal Self of an
Adept, though forming in reality one integral whole with its Highest Self (Atman and Buddhi), may,
nevertheless, for purposes of universal mercy and benevolence, so separate itself from its divine Monad
as to lead on this plane of illusion and temporary being a distinct independent conscious life of its own,
under a borrowed illusive shape, thus serving at one and the same time a double purpose: the
exhaustion of its own individual Karma, and the saving of millions of human beings less favoured that
itself from the effects of mental blindness. If asked: "When the change described as the passage of a
Buddha or a Jivanmukta into Nirvana takes place, where does the original consciousness which
animated the body continue to reside - in the Nirvani or in the subsequent reincarnations of the latter's
'remains' (the Nirmanakaya)?" the answer is that imprisoned consciousness may be a "certain
knowledge from observation and experience," as Gibbon puts it, but disembodied consciousness is not
an effect, but a cause. it is a part of the whole, or rather a Ray on the graduated scale of its manifested
activity, of the one all-pervading, limitless Flame, the reflections of which alone can differentiate; and, as
such, consciousness is ubiquitous, and can be neither localized nor centred on or in any particular
subject, nor can it be limited. Its effects alone pertain to the regions of matter, for thought is an energy
that affects matter in various ways, but consciousness per se, as understood and explained by Occult
philosophy, is the highest quality of the sentient spiritual principle in us, the Divine Soul (or Buddhi) and
our Higher Ego, and does not belong to the plane of materiality. After the death of the physical man, if he
be an Initiate, it becomes transformed from a human quality into the independent principle itself; the
conscious Ego become Consciousness per se without any Ego, in the sense that the latter can no longer
be limited or conditioned by the senses, or even by space or time. Therefore it is capable, without
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separating itself from or abandoning its possessor, Buddhi, of reflecting itself at the same time in its astral
man that was, without being under any necessity for localizing itself. This is shown at a far lower state in
our dreams. For if consciousness can display activity during our visions, and while the body and its
material brain are fast asleep - and if even during those visions it is all but ubiquitous - how much greater
must be its power when entirely free from, and having no more connection with, our physical brain.

ML 75:75 Besides which every kingdom (and we have seven - while you have but three) is sub-divided
into seven degrees or classes. Man (physically) is a compound of all the kingdoms, and spiritually - his
individuality is no worse for being shut up within the casing of an ant than it is for being inside a king.
[This is not to say that any man has ever been an ant - it is the spiritual Monadic essence passing up
through the kingdom that is referred to.] It is not the outward or physical shape that dishonours and
pollutes the five principles but mental perversity. Then it is but at his fourth round when arrived at the full
possession of his Kama-energy and is completely matured, that man becomes fully responsible, as at the
sixth he may become a Buddha and at the seventh before the Pralaya - a "Dhyan Chohan".

ML 77:77 The whole individuality is centred in the three middle or 3rd, 4th and 5th principles. During
earthly life it is all in the fourth, the centre of energy, volition - will ... The former (the personality) hardly
survives - the latter, to run successfully its sevenfold downward and upward course has to assimilate to
itself the eternal life-power residing but in the seventh and then blend the three (fourth, fifth and seventh)
into one - the sixth. Those who succeed in doing so become Buddhas, Dhyan Chohans, etc. The chief
object of our struggles and initiations is to achieve this union while yet on this earth. Those who will be
successful have nothing to fear of during the fifth, sixth and seventh Rounds.
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SECTION I

DYING AND IMMEDIATELY AFTERWARDS

CW |, 294 Plutarch taught that at death Proserpine separated the body and the soul entirely, after which
the latter became a free and independent demon (daimon). Afterward, the good underwent a second
dissolution: Demeter divided the psyche from the nous or pneuma. The former was dissolved after a time
into ethereal particles - hence the inevitable dissolution and subsequent annihilation of the man who at
death is purely psychical; the latter, the nous ascended to its higher Divine power and became gradually
a pure, Divine spirit. Kapila, in common with all Eastern philosophers, despised the purely psychical
nature. It is this agglomeration of the grosser particles of the soul, the mesmeric exhalations of human
nature imbued with all its terrestrial desires and propensities, its vices, imperfections and weakness,
forming the astral body - which can become objective under certain circumstances - which the Buddhists
call skandhas (the groups) ... Therefore, we may correctly say, that so long as the disembodied man is
throwing off a single particle of these skandhas, a portion of him is being reincarnated in the bodies of
plants and animals. And if he, the disembodied astral man, be so material that "Demeter" cannot find
even one spark of the pneuma to carry up to the "divine power", then the individual, so to speak, is
dissolved, piece by piece, into the crucible of evolution, or, as the Hindus allegorically illustrate it, he
passes thousands of years in the bodies of impure animals.

CW VI, 347 MAN is composed of two bodies, the internal and the external, the inner one being moreover,
double i.e., having, in its turn, a semi-physical outer shell which serves as the astral being only during the
life-time of man; while the latter is still in seeming health, the dissolution of the former, or rather of its
outer shell, may have already begun. For during its captivity in the living body the "double" - or that
covering of the astral form that alone survives - is too closely bound by its jailor (man), too much
encumbered with the physical particles derived from the prison of flesh within which it is confined, not to
imperiously require, before the astral form proper is set entirely free, to be thrown off from the latter.
Thus, this preliminary process of purification may be justly called "the dissolution of the inner man", and it
begins much earlier than the agony or even the final disease of the physical man. Let us admit so much
and then ask: why should we require, in such a case, in order to account for the insight some persons
have of the hour of their death, - to explain the phenomenon by "revelation" from without,
supernaturalism, or the still more unsatisfactory hypothesis of a purely physiological character as given
by Hunter and Wakley, and that explain to us moreover nothing at all? During and after the dissolution of
the "double", the darkness of our human ignorance beginning to be dispelled, there are many things we
can see.

Footnote: That such dissolution has to precede that of the physical body, is proved to us by several
things. One of these is the well ascertained fact (to those, of course, who believe in such facts) that the
astral doubles of living men - of sorcerers for instance - fear steel, and may be wounded by sword or fire;
their wounds, moreover, reacting upon and leaving marks and scars upon the physical shells - whereas
the astral bodies of even the "Elementary apparitions" - cannot be hurt. - Ed.

Among these, things hidden in futurity, the nearest events of which overshadowing the purified "soul",
have become to her as the present. The "former-self" is making room for the actual-self, the latter to be
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transformed in its turn, after the final dissolution of both the "double" and the physical body into the
"Eternal Ego". Thus the actual-self* may pass its knowledge to the physical brain of man; and thus also
we may see and hear the precise hour of our death striking on the clock of eternity. It is made visible to
us through the decaying nature of our dying "double", the latter surviving us during a very short period, if
at all, and through the newly acquired powers of the purified "soul" (the higher tetraktis or quaternary) as
yet in its integral whole, and which is already possessing itself of those faculties that are in store for it, on
a higher plane.

Footnote: When the "double" of the living man has been disintegrated before the death of man, it is
annihilated for ever. When, however, death comes suddenly, it may survive the body that held it captive,
but then, the process of dissolution going on outside of the dead body, the "soul" suffers, and in its
impatience tries often to throw off the particles that encumber its freedom and chain it to the earth, upon
the living... - Ed.

Through our "soul" it is then that we see, clearer and still clearer, as we approach the end; and it is
through the throbs of dissolution that horizons of vaster, profounder knowledge are drawn on, bursting
upon our mental vision, and becoming with every hour plainer to our inner eye. Otherwise, how account
for those bright flashes of memory, for the prophetic insight that comes as often to the enfeebled
grandsire, as to the youth who is passing away? The Nearer some approach death, the brighter becomes
their long lost memory and the more correct the pre-visions. The unfoldment of the inner faculties
increases as life-blood become more stagnant.

Truly is life on earth like a day passed in a deep valley surrounded on all sides by high mountains and
with a cloudy, stormy sky above our heads. The tall hills conceal from us every horizon, and the dark
clouds hide the sun. It is only at the close of the stormy day, that the sunshine, breaking through the
clefts of the rocks affords us its glorious light to enable us to catch occasional glimpses of things around,
behind and before us.

CW X, 260 Q. How does sleep differ from death?

A. There is an analogy certainly, but a very great difference between the two. In sleep there is a
connection, weak though it may be, between the lower and higher mind of man, and the latter is more or
less reflected into the former, however much its rays may be distorted. But once the body is dead, the
body of illusion, Mayavi Rupa, becomes Kama Rupa, or the animal soul, and is left to its down devices.
Therefore, there is as much difference between the spook and man as there is between a gross material,
animal but sober mortal, and a man incapably drunk and unable to distinguish the most prominent
surroundings; between a person shut up in a perfectly dark room and one in a room lighted, however
imperfectly, by some light or other.

The lower principles are like wild beasts, and the higher Manas is the rational man who tames or
subdues them more or less successfully. But once the animal gets free from the master who held it in
subjection; no sooner has it ceased to hear his voice and see him than it starts off again to the jungle and
its ancient den. It takes, however, some time for an animal to return to its original and natural state, but
these lower principles or "spook" return instantly, and no sooner has the higher Triad entered the
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Devachanic state than the lower Duad rebecomes that which it was from the beginning, a principle
endued with purely animal instinct, made happier still by the great change.

CW XI, 447 [Material corroborating the Masters' statement, " - the brain thinks and the Ego lives over in
those few brief seconds - his whole life again"]

Dr. Ferre has communicated quite recently to the Biological Society of Paris a very curious note on the
mental state of the dying, which marvellously corroborates the above lines. For, it is to the special
phenomenon of life-reminiscences, and that sudden re-emerging on the blank walls of memory, from all
its long neglected and forgotten "nooks and corners"”, of "picture after picture" that Dr. Ferre draws the
special attention of biologists.

(448) We need notice but two among the numerous instances given by this Scientist in his Rapport, to
show how scientifically correct are the teachings we receive from our Eastern Masters.

The first instance is that of a moribund consumptive whose disease was developed in consequence of a
spinal affection. Already consciousness had left the man, when, recalled to life by two successive
injections of a gramme of ether, the patient slightly lifted his head and began talking rapidly in Flemish, a
language no one around him, nor yet himself, understood. Offered a pencil and a piece of white
cardboard, he wrote with great rapidity several lines in that language - very correctly, as was ascertained
later on - fell back, and died. When translated - the writing was found to refer to a very prosaic affair. He
had suddenly recollected, he wrote, that he owed a certain man a sum of fifteen francs since 1868 -
hence more than twenty years - and desired it to be paid.

But why write his last wish in Flemish? The defunct was a native of Antwerp, but had left his country in
childhood, without ever knowing the language, and having passed all his life in Paris, could speak and
write only in French. Evidently his returning consciousness, that last flash of memory that displayed
before him, as in a retrospective panorama, all his life, even to the trifling fact of his having borrowed
twenty years back a few francs from a friend, did not emanate from his physical brain alone, but rather
from his spiritual memory, that of the Higher Ego (Manas or the re-incarnating individuality). The fact of
his speaking and writing Flemish, a language that he had heard at a time of life when he could not yet
speak himself, is an additional proof. The EGO is almost omniscient in its immortal nature. For indeed
matter is nothing more than "the last degree and as the shadow of existence." as Ravaisson, member of
the French Institute, tells us.

(449) But to our second case.

Another patient, dying of pulmonary consumption and likewise re-animated by an injection of ether,
turned his head towards his wife and rapidly said to her: "You cannot find that pin now; all the floor has
been renewed since then." This was in reference to the loss of a scarf pin eighteen years before, a fact
so trifling that it had almost been forgotten, but which had not failed to be revived in the last thought of
the dying man, who having expressed what he saw in words, suddenly stopped and breathed his last.
Thus any one of the thousand little daily events, and accidents of a long life would seem capable of being
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recalled to the flickering consciousness, at the supreme moment of dissolution. A long life, perhaps, lived
over again in the space of one short second!

A third case may be noticed, which corroborates still more strongly that assertion of Occultism which
traces all such remembrances to the thought-power of the individual, instead of to that of the personal
(lower) Ego. A young girl, who had been a sleepwalker up to her twenty-second year, performed during
her hours of somnambulic sleep the most varied functions of domestic life, of which she had no
remembrance upon awakening.

Among other psychic impulses that manifested themselves only during her sleep, was a secretive
tendency quite alien to her waking state. During the latter she was open and frank to a degree, and very
careless of her personal property; but in the somnambulic state she would take articles belonging to
herself or within her reach and hide them away with ingenious cunning. This habit being known to her
friends and relatives, and two nurses, having been in attendance to watch her actions during her night
rambles for years, nothing disappeared but what could be easily restored to its usual place. But on one
sultry night, the nurse falling asleep, the young girl got up and went to her father's study. The latter, a
notary of fame, had been working till a late hour that night. It was during a momentary absence from his
room that the somnambule entered, and deliberately possessed herself of a will left open upon the desk,
as also of a sum of several thousand pounds in bonds and notes. These she proceeded to hide in the
hollow of two dummy pillars set up in the library to match the solid ones, and stealing from the room
before her father's return, she regained her chamber and bed without awakening the nurse who was still
asleep in the armchair.

(450) The result was, that, as the nurse stoutly denied that her young mistress had left the room,
suspicion was diverted from the real culprit and the money could not be recovered. The loss of the will
involved a lawsuit which almost beggared her father and entirely ruined his reputation, and the family
were reduced to great straits. About nine years later the young girl who, during the previous seven years
had not been somnambulic, fell into consumption of which she ultimately died. Upon her death-bed, the
veil which had hung before her physical memory was raised; her divine insight awakened; the pictures of
her life came streaming back before her inner eye; and among others she saw the scene of her
somnambulic robbery. Suddenly arousing herself from the lethargy in which she had lain for several
hours, her face showed signs of some terrible emotion working within, and she cried out "Ah! what have |
done? ... It was | who took the will and the money ... Go search the dummy pillars in the library, | have ..."
She never finished her sentence for her very emotion killed her. But the search was made and the will
and money found within the oaken pillars as she had said. What makes the case more strange is, that
these pillars were so high, that even by standing upon a chair and with plenty of time at her disposal
instead of only a few moments, the somnambulist could not have reached up and dropped the objects
into the hollow columns. It is to be noted, however, that ecstatics and convulsionists Vide the
Convulsionnaires de St. Medard et de Morzine) seem to possess an abnormal facility for climbing blank
walls and leaping even to the tops of trees.

(451) Taking the facts as stated, would they not induce one to believe that the somnambulic personage
possesses an intelligence and memory of its own apart from the physical memory of the waking lower
Self; and that it is the former which remembers in articulo mortis, the body and physical senses in the
latter case ceasing to function, and the intelligence gradually making its final escape through the avenue
of psychic, and last of all of spiritual consciousness?

Page 32



After-Death Consciousness and Processes by Geoffrey Farthing

CW Xl, 452 ... since man is a bundle of obscure, and to himself unconscious perceptions, of indefinite
feelings and misunderstood emotions, of ever-forgotten memories and knowledge that becomes on the
surface of his plane - ignorance. Yet, while physical memory in a healthy living man is often obscured,
one fact crowding out another weaker one, at the moment of the great change that man calls death - that
which we call "memory" seems to return to us in all its vigour and freshness.

May not this be due, as just said, simply to the fact that, for a few seconds at least, our two memories (or
rather the two states, the highest and the lowest state, of consciousness) blend together, thus forming
one, and that the dying finds himself on a plane wherein there is neither past nor future, but all is one
present? Memory, as we all know, is strongest with regard to its early associations, then when the future
man is only a child, and more of a soul than of a body; and if memory is a part of our Soul, then, as
Thackeray has somewhere said, it must be of necessity eternal. Scientists deny this; we, Theosophists,
affirm that it is so. They have for what they hold but negative proofs; we have, to support us, innumerable
facts of the kind just instanced, in the three cases described by us. The links of the chain of cause and
effect with relation to mind are, and must ever remain a terra incognita to the materialist. For if they have
already acquired a deep conviction that as Pope says:

"Lulled in the countless chambers of the brain
Our thoughts are link'd by many a hidden chain ..."

and that they are still unable to discover these chains, how can they hope to unravel the mysteries of the
higher, Spiritual, Mind!

CW XIll, 663 Auric Consciousness. [Astral Prakritic].

The consciousness is on this plane at the moment of death, or in exceptional visions. Here is the
consciousness of the drowning man when he remembers all the past incidents of his life in a flash. The
memory of this consciousness must be stored in the heart, "the seat of Buddhi". Then it will remain there,
but impressions from this Atmic plane cannot be made on the physical brain.

[Note in connection with near death experiences the 6th State of Objective Prakritic Consciousness - CW
XIl, 662]

Buddhic, or Spiritual-Emotional Consciousness. The plane of Buddhi or of the Auric Envelope. From this
plane consciousness goes to the "Father in Heaven", Atman, reflecting all that is in the Auric Envelope.
The Manasic and Buddhic states cover the planes from the Noetic to the Divine, but it is impossible at
this stage to define them intelligibly.

Isis I, 179 That flash of memory which is traditionally supposed to show a drowning man every long-
forgotten scene of his mortal life - as the landscape is revealed to the traveller by intermittent flashes of
lightning - is simply the sudden glimpse which the struggling soul